
Essay: 2 
 
Ann Bowman’s article in Dallas Theological Seminary’s Journal, Bibliotheca Sacra provides us 
a balanced exegesis of the texts in question. She was a professor at Campus Crusade’s 
Seminary until it relocated to Florida. What she does is look at what the language is and is not 
saying and explains it in understandable terms. 
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Since the beginning of the church on Pentecost, believers have met together for worship, 
fellowship, prayer, teaching, and the Lord’s Supper. Both men and women have participated in 
these times of corporate worship. In 1 Timothy 2:11–15 Paul wrote instructions on the role of 
women in the worship assembly to Timothy, his apostolic representative to the church in 
Ephesus. 
 
This is a difficult passage, containing unusual vocabulary (αὐθεντέω, ἡσυχία), awkward 
grammar (the link between vv. 14 and 15), references to the Old Testament (Gen. 2 and 3) 
whose New Testament usage needs to be determined in 1 Timothy 2:13–14, significant 
theological issues (e.g., the use of σῴζω), and a flow of thought that is not so clear as it may 
seem at first glance. Over the centuries scores of solutions have been offered for the various 
problems. 
 
Since this is only one of many passages in the New Testament whose meanings are disputed, it 
is helpful to ask why some passages are so difficult to interpret. A major reason lies in the 
occasional nature of the Epistles. 
 
The Occasional Nature of Epistles 
The New Testament Epistles are called “occasional documents” because they were occasioned 
by a special circumstance on the part of either the author or, more commonly, the recipient. 
The circumstance might be a doctrine or a practice in need of correction, or it might be a 
misunderstanding in need of clarification. Thus the selection of theological issues and the 
extent to which they were discussed was shaped by the circumstances that occasioned a 
particular epistle. 
 
Three results of the Epistles’ occasional nature are noteworthy. First, while an epistle answers a 
problem situation, the exact nature of the problem may not be fully reported. Second, the lack 
of a thorough discussion of a theological issue may limit the modern-day interpreter’s 
understanding of a passage or doctrine. Third, the Epistles were answering questions 
occasioned by their own circumstances, not those of a later century. 
 



These three results are well illustrated in Paul’s first letter to Timothy and particularly in his 
instructions concerning women in the worship assembly. First, the historical situation in the 
Ephesian church that evoked Paul’s instructions in 1 Timothy 2:11–15 is not entirely clear. 
Historical reconstructions generally fall into three categories. Some commentators suggest that 
the basic problem was one of women seeking improperly to assert authority over men in the 
worship assembly. Other commentators suggest that some women in the church were teaching 
heresy and that Paul sought to prevent them from using the worship assembly for that purpose. 
Still other interpreters suggest that Paul’s prohibitions were given because women were 
doctrinally untaught and were thus more susceptible to false teaching. 
 
Second, in this passage Paul did not give a complete discussion of the role of women in the 
worship assembly. In fact nowhere did he comprehensively discuss the teaching role of women 
either in the worship assembly or in the larger ministry of the church. Other passages do touch 
briefly on their participation in the worship assembly (e.g., 1 Cor. 11:5; 14:26). But even if these 
and other passages are carefully integrated, the picture of how women served in the assembly 
and elsewhere is far from complete. Many similar unresolved issues exist, such as Paul’s 
assertion that believers will judge both the world and angels (6:2–3), the exact method of 
baptism, and how certain spiritual gifts were exercised (e.g., word of wisdom and word of 
knowledge, 12:8), to name a few. In such issues the modern-day interpreter must be content 
with some limits on his or her knowledge. 
 
Third, Paul was answering a question concerning the conduct of women in the worship 
assembly as it was known in the first century. He was not answering questions that are raised 
today, such as whom a woman should teach in Sunday school or in a parachurch training class, 
for these are situations that did not exist in the first century. While one possibly may draw 
applicable principles from this passage, the passage does not speak to these current issues 
directly. 
 
The Context of 1 Timothy 2:11–15 
 
False teachers had arisen in Ephesus since Paul’s last visit there (1 Tim. 1:3–11; 4:1–5; cf. Acts 
20:17–38). Quite possibly they were from within the church and may have included recognized 
elders (Acts 20:29–30). Paul was eager to refute them (1 Tim. 1:3–11; 6:3–10) and to defend 
against further attacks through the teaching of correct doctrine (4:6, 13–16; 6:2, 17–18), 
through promoting godly living of both leaders (3:1–13; 5:17–25; 6:11–16) and laity (5:1–16; 
6:1–2, 17–19), and through ensuring correct church practice (2:1–15; 3:1–13). 
 
Stated formally, Paul instructed Timothy to refute false teachers, to teach the truth of the 
gospel, to ensure proper conduct in the worship assembly, to select qualified church leaders, 
and to promote godly behavior and motives on the part of both leaders and laity so that 
Timothy might fully carry out his responsibilities as apostolic representative to the church in 
Ephesus. 
 



Public prayer for all. Certain problems had arisen in the worship assembly, and Paul addressed 
four of them in chapter 2. He began by explaining the necessity of offering public prayers for all 
individuals, especially those in positions of governmental authority, so that the church might 
have a peaceful life (2:1–2). Such prayer has intrinsic excellence and is acceptable before God, 
who desires all persons to be saved (vv. 3–4) and has made salvation available through Christ’s 
saving work on the cross (vv. 5–7). 
 
Men with cleansed consciences. Next Paul instructed the men in each of the home churches in 
Ephesus to pray with a cleansed conscience, free from the stain of interpersonal conflicts (v. 8).  
 
Though it was not uncommon for believers to pray with raised hands, Paul’s focus was not on 
the physical act but on the heart attitude. “Holy hands” serves as a figure of speech 
representing a cleansed conscience. In particular, cleansing was especially needed from a 
quarrelsome spirit (“without wrath and dissension”). Throughout the Pastoral Epistles, Paul 
gave admonitions against contentiousness to overseers/elders (1 Tim. 3:3; Titus 1:7), men 
generally (1 Tim. 2:8), deacons (3:8), Timothy (2 Tim. 2:24), and believers in general (Titus 3:2). 
Paul’s exhortation to the men in 1 Timothy 2:8 would indicate that a quarrelsome spirit was a 
sin the men of Ephesus must take special care to avoid. 
 
Women dressed appropriately. In 1 Timothy 2:9–10 Paul addressed a third issue needing 
correction in the Ephesian worship assemblies, namely, women’s adornment. He exhorted the 
women to adorn themselves both with modest apparel (v. 9a) and with a modest attitude (v. 
9b). By contrast, they should not adorn themselves with ostentatious attire (v. 9c) but, as 
women who profess godliness, they should adorn themselves with good deeds worthy of 
eschatological reward (v. 10). 
 
Two reasons for Paul’s directive are possible. First, some women may have been dressing in a 
showy, possibly sensual manner that, while congruent with their former, pagan lifestyle, was 
totally inappropriate for the church of God. Second, and more probable, some women may 
have been dressing in a way that reflected their superior social status. The Ephesian church 
included some who were wealthy (1 Tim. 6:17–19), but the majority would certainly have been 
from lower socioeconomic strata and such ostentatious attire could have been a barrier to their 
sharing in the life of the church (cf. 1 Cor. 11:20–21). Whichever reason is correct, Paul made it 
clear that a woman’s outward adornment is not the primary issue in God’s eyes. Instead, He is 
interested in a godly attitude that issues forth in good works worthy of heavenly reward. 
 
The Exegesis of 1 Timothy 2:11–15 
Paul then turned to a fourth area that concerned him as the Ephesians met together for 
worship. He desired the women to learn with an attitude of quiet submissiveness rather than to 
be involved improperly in teaching and leading the men in the assembly. 
 
 
 
 



verse 11 
Addressed to women generally. The group of individuals under discussion here is women 
generally; that is, this directive is not limited to wives. Three factors make this clear. First, in the 
preceding verses (2:8–10) Paul directed men (ἄνδρας) to pray and women (γυναῖκας) to adorn 
themselves properly. Since it is unlikely that these instructions are limited to husbands and 
wives, it is unlikely that verses 11–15 are limited to wives. Second, in this context Paul was 
viewing men and women as part of a worshiping community, not as family members (as he did, 
e.g., in Eph. 5:22–33). Third, had Paul been speaking of the husband-wife relationship, a 
definite article or possessive pronoun before ἀνδρός in verse 12 might have been expected (as 
in Eph. 5:22–25, 28–29, 31, 33). 
Directive to learn. Paul directed the women in the worship assembly to learn (μανθάνω). This 
verb is used seven times in the Pastorals; in this verse it carries the connotation of learning 
through instruction (cf. 2 Tim. 3:7, 14; John 7:15; 1 Cor. 14:31). Paul assumed that women both 
could and would learn. Since Paul later noted that the Ephesian false teachers had gained 
influence over some of the women (e.g., 2 Tim. 3:6–7), it seems he knew it was important that 
they be well grounded in the Scriptures. 
 
Manner of learning. The manner in which women were to learn is twofold. First, they should 
learn “in quietness” (ἐν ἡσυχίᾳ). The word ἡσυχία and its related forms occur only 11 times in 
the New Testament. The meaning of ἡσυχία ranges from “silence” (Acts 22:2) to “rest, 
quietness” (1 Tim. 2:2; 2 Thess. 3:12). The translation “quietness” is best here, since it would 
have been normal for women to speak in the worship assembly (1 Cor. 11:5; 14:26). The next 
phrase, “in all submissiveness,” seems to underscore the idea that Paul’s emphasis in this 
passage is on the attitude of heart that is to accompany learning. 
 
Second, Paul directed the women to learn “in all submissiveness” (ἐν πάσῃ ὑποταγῇ). Clark 
explains that “subordination extends beyond obedience to commands to also include 
respectfulness and receptiveness to direction.” The question then arises concerning to what or 
to whom a woman is to be submissive. There are at least three possibilities. First, it may mean 
that a woman is to be submissive to her husband. While this truth is taught elsewhere (Eph. 
5:22; Col. 3:18; Titus 2:5), such a meaning is unlikely here, where the focus is on men and 
women as worshipers. Second, Paul may have meant that a woman is to be submissive to the 
church elders. Since false teachers were leading believers astray, submission to church elders 
may have been part of Paul’s solution to that problem. A third possibility, closely related to the 
second, is that women are to submit themselves to sound doctrine. Either of the last two views 
provides an adequate explanation. A combination of these two views is also possible: women 
were to submit themselves only to those elders who taught sound doctrine. 
Summary. Women in the worship assembly are to receive instruction with an attitude of quiet 
receptivity and submissiveness. The emphasis here seems to be not so much on literal silence 
as on an inner attitude in which the spirit is at rest in submitting to the teaching (and the 
teachers) in the assembly. 
 
 
 



verse 12 
By means of an example of contrasting behavior, Paul reinforced his call for women to receive 
instruction in quietness. They were neither to teach nor to have authority over a man in the 
worship assembly. The initial “but” (δὲ, untranslated in niv) shows that the following situation 
contrasts with what precedes it. 
 
Meaning of οὐκ ἐπιτρέπω. Paul continued his instruction by stating, “I do not permit” (οὐκ 
ἐπιτρέπω). Some writers suggest that Paul used this term to express a personal preference. 
Other interpreters argue that the statement is to be considered binding on the church. The 
latter view is preferable for two reasons. The first reason concerns the use of ἐπιτρέπω in 1 
Corinthians 14:34. There Paul stated that—in the situation envisioned in that verse—women 
were not permitted to speak; and in verse 37 he underscored the importance of this injunction 
by saying, “The things which I write to you are the Lord’s commandment” (a reference to 1 Cor. 
14:26–36, which includes his directive in v. 34). Second, Paul was most probably using his own 
personal authority to back up the prohibition of 1 Timothy 2:12 in the same way he did 
elsewhere. In 1 Corinthians 11:16, for example, he used his personal authority as the basis for 
reaffirming an approved practice that was common throughout first-century churches. 
Paul wrote that women should not be involved in two aspects of the public worship assembly: 
They are neither “to teach or exercise authority over a man.” In this much-disputed statement 
several points need to be clarified. 
 
Meaning of διδάσκειν. One issue concerns the meaning of the term “to teach” (διδάσκειν). The 
verb διδάσκω and its cognates are the most common terms for teaching in the New Testament. 
The word refers almost exclusively to public instruction or teaching of groups. In the New 
Testament a teacher is one who systematically teaches or expounds the Word of God and who 
gives instruction in the Old Testament and apostolic teaching (1 Cor. 4:17; 2 Tim. 2:2). The 
spiritual gift of teaching enables individuals to grasp revelation that already has been given and 
to communicate this truth effectively to others. In addition there is a strong applicational 
aspect to the ministry of teachers as they demonstrate to their hearers the implications of 
God’s inspired Word for daily living (cf. Matt. 28:19–20). 
 
Meaning of αὐθεντεῖν. The term αὐθεντεῖν is variously translated as “to have/exercise/usurp 
authority.” It is used only here in the New Testament and is rare in extant Greek literature. 
While scholars continue to debate its meaning, three points are relevant to the present 
discussion. First, the rarity of the verb and its cognates, especially before and during the New 
Testament period, make it difficult to reach an absolutely certain conclusion on its New 
Testament meaning. Second, it seems significant that Paul used this less common term rather 
than the more common terms ἐξουσία (“authority”) and ἐξουσιάζω (“to have authority”). The 
choice of the term αὐθεντεῖν would indicate that he had a special nuance of meaning in mind. 
Third, the sense of “have or exercise authority” and the sense of “domineer or usurp authority” 
both seem to be possible meanings for αὐθεντεῖν during the New Testament period. 
The meaning “to exercise authority” may be preferable, since the six clear usages of the word 
cited by Knight consistently support this meaning. He demonstrates that this is a legitimate 
meaning for the word when the New Testament was written. 



 
One command or two. Another issue involves the nature of the grammatical construction in 
which the two infinitives are joined by οὐδὲ (“or”). Was Paul giving one prohibition or two? If 
one, the two infinitives form a hendiadys whose meaning would be either “to teach 
authoritatively” or “to teach a man in a domineering way” (depending on the meaning assigned 
to αὐθεντεῖν). However, an analysis of the instances in the New Testament in which οὐδὲ joins 
two infinitives shows that two separate, although closely related, ideas are meant. Thus the 
best rendering of the construction is “to teach [a man] or to exercise authority over a man.” 
But how do teaching and exercising authority relate to one another? A central issue in verses 
11–15 is authority and submission. It seems that teaching is a subset of holding authority. Paul 
wrote about a situation in which some women were violating God’s pattern of authority and 
submission, which was made clear in the pattern of creation (as vv. 13–14 demonstrate). Some 
women in Ephesus were violating God’s pattern by teaching men in the worship assembly. 
Paul completed this section (vv. 11–12) with the phrase, “but to be in quietness.” He used the 
same phrase in verse 11 (ἐν ἡσυχίᾳ, “in quietness”) both to provide a positive contrast to the 
negative prohibition in the first half of the verse and to underscore the positive directive in 
verse 11 that women should learn in a quiet and submissive manner. 
 
Summary. In verse 12, then, Paul explained that women are permitted neither to teach men 
nor to exercise authority over men in the worship assembly. Instead, as he had already directed 
in verse 11, they are to receive instruction with an inner attitude of quietness and submission 
to the truth of God’s Word (and His chosen teachers). 
 
verse 13 
Paul continued his discussion by giving two reasons why he instructed women in the worship 
assembly to learn in a quiet and submissive manner rather than to hold a position of teaching 
and exercising authority over a man. Though it is grammatically possible for the γὰρ (“for”) 
which begins verse 13 to be either explanatory or causal, the latter sense is preferable for two 
reasons. First, the explanatory use of γὰρ is rare, and definite contextual evidence would be 
needed to argue for an explanatory sense. Second, it is usual in Paul’s letters for γὰρ to be 
causal when it follows a verb or idea of command or prohibition. 
 
Reference to Genesis 2 and 3. In verses 13 and 14 Paul referred to the Genesis accounts of the 
creation and Fall of mankind. This is clear both from the general content of each verse and from 
the specific verbal links with the Septuagint version of Genesis 2 and 3. The word ἐπλάσθη 
(“formed”) in verse 13 corresponds to ἔπλασε(ν) in Genesis 2:7, 15. In 1 Timothy 2:14 the word 
ἠπατήθη (“deceived”) corresponds to the word ἠπάτησε in Genesis 3:14. It is important to note 
that Paul was not simply referring to two verses taken from Genesis 2 and 3. Instead, he was 
using a common rabbinic method of referring to the Old Testament, a method known as 
summary citation. That is, he used the summary statement in 1 Timothy 2:13 to point the 
reader to the entire pericope describing the creation of man and woman (Gen. 2:4–24), and in 1 
Timothy 2:14 he referred back to the entire pericope detailing the Fall (Gen. 3:1–25). Paul was 
not limiting his focus to two specific, isolated thoughts; rather, he was drawing on two 
complete narratives. 



 
Chronological primacy. Paul was a Pharisee (Acts 23:6; 26:5; Phil. 3:5) who had been trained by 
Gamaliel the Elder (Acts 22:3). The apostle freely employed rabbinic methods of Old Testament 
interpretation commonly used in his day. In typical rabbinic fashion, Paul was making an 
analogical application based on the Genesis text. He was stating that according to the Genesis 2 
account, Adam was first created; and the implication is that Adam’s chronological primacy in 
creation carried with it some degree of authority. 
 
The Genesis 2 text does not spell out the manner in which this is true, but the Old Testament 
concept of primogeniture may provide some explanation. In the Old Testament the firstborn 
son received a number of specific privileges. First, he succeeded his father as head of the family 
and leader of the family worship (Deut. 21:15–17). Second, he received a “double portion” of 
the inheritance (v. 17). When Paul appealed to Adam’s chronological priority, he was possibly 
asserting that Adam’s status as the oldest carried with it the leadership fitting for a firstborn 
son. 
 
Summary. Paul was not saying that the Genesis account teaches the ontological superiority of 
the male over the female. Nor was he stating that his prohibition on women teaching is found 
in the Genesis account. As Ross has noted, “His ruling would stand as authoritative whether he 
connected it to creation or not; but he shows how his instruction harmonizes with the design of 
the Creator in this world.” The unstated application of his argument, then, is that just as in 
creation the final authority rested with the man, so in the church this order should be 
maintained. 
 
verse 14 
In verse 14 Paul used the same line of argumentation, that is, argument by analogy. In this case, 
however, he referred to the Genesis 3 account of the Fall of mankind. First Timothy 2:14 states, 
“And it was not Adam who was deceived, but the woman being quite deceived, fell into 
transgression.” In this verse Paul was not suggesting that women are more easily deceived than 
men or that women are less intelligent. Both Scripture and history witness repeatedly to the 
ease with which both men and women may be deceived, especially with regard to doctrine. 
Paul was actually referring here to the entire account of the Fall, and so he used the word 
“deceived” to draw attention to the connection with Genesis 3. 
 
Reversal of roles. In Genesis 3, the serpent tempted the woman to disobey God by eating of the 
fruit that had been forbidden to her. The serpent deceived her and she ate. Immediately after 
her own fall into sin she offered the forbidden fruit to her husband. He willingly ate and also fell 
into sin. In this scene a reversal of roles has occurred. The ultimate responsibility before God 
rested with Adam, who allowed himself to be knowingly led astray by his wife. 
 
That God considered Adam ultimately responsible, rather than Eve, is clear not only from 
Romans 5:12, which states that “through one man sin entered into the world,” but also by the 
fact that the all-knowing God first asked not Eve but Adam to explain his actions. Further, in 
Genesis 3:17, God told Adam that the curse would come on the earth “because you have 



listened to the voice of your wife, and have eaten from the tree about which I commanded you, 
saying, ‘You shall not eat from it.’ ” The term “listened to” means “obeyed” in this case, as it 
often does in the Hebrew Old Testament. 
 
Summary. Paul’s point is that this role reversal that caused such devastation at the beginning 
must not be repeated in the church. The woman must not be the one who leads the man in 
obedience to her. Thus when the teaching of the Word of God in the assembly occurs, a 
qualified male elder should fill the role of teacher. 
 
verse 15 
Possible interpretations. Many interpretations have been suggested for verse 15. These include 
the following. (1) Women will be delivered (physically) through childbirth. (2) Women will be 
saved (spiritually) even though they must bear physical children. (3) Women will be saved 
(spiritually) through the Childbearing (i.e., the birth of Christ). (4) Women will be saved 
(spiritually) equally with men through fulfilling their God-given role in the home just as men 
fulfill theirs in public church leadership. (5) Women will be kept safe from seizing men’s roles in 
the worship assembly by fulfilling their God-given role in the home. (6) Women will be saved 
(spiritually, with the focus on eschatological salvation) through faithfulness to their proper role, 
exemplified in motherhood. 
 
An analysis of these six interpretive statements reveals that four key grammatical and lexical 
issues are involved in understanding this verse. These are the meaning of σωθήσεται (“she shall 
be saved”), the force of διά (“through”), the force of τῆς (“the”) before τεκνογονίας 
(“childbearing”), and the meaning and use of τεκνογονίας. An interpretation that satisfies the 
grammatical and lexical problems and that also fits the larger context is the sixth option. That is, 
women will enter into eschatological salvation, with its accompanying rewards, through 
faithfulness to their proper role, exemplified in motherhood and in godly living generally. 
 
Role of δέ. The verse begins, literally, “Yet she shall be saved through childbearing.” The δέ 
(“yet”) is a mild adversative that serves, first, to provide a contrast with the preceding verse, in 
which Paul referred to the results of the reversal of roles in Genesis 3. The δέ also introduces a 
final, concluding statement about the results of women fulfilling their God-given roles. 
Meaning of σῴζω. The verb σῴζω in the New Testament may refer to physical deliverance from 
some peril (Matt. 14:30; 27:40; Acts 27:20), to physical healing (Mark 5:34; Luke 17:19; 18:42; 
Acts 4:9; 14:9), to deliverance from demonization (Luke 8:36), and, very commonly, to spiritual 
salvation. In this latter sense salvation has an essential eschatological component regardless of 
whether that is the focus of a particular Scripture passage. Salvation may be pictured as a 
trajectory that has justification as its beginning point and sanctification as the route of the 
trajectory. Both justification and sanctification will be consummated at a future time when 
believers will be in their glorified state. 
 
Justification and sanctification have both a present and a future aspect. Justification begins the 
moment a person receives Christ as Savior, but this vindication is consummated in the 
believer’s end-time glorification (Rom. 5:9–10; cf. 8:31–39). Sanctification, which begins at the 



moment of justification and is dependent on it, is a positional truth with an experiential 
component. Positionally, Christians belong to God; they are set apart as His people (Rom. 
15:16; 1 Cor. 1:2; 2 Thess. 2:13). As those who have been set apart, however, they are exhorted 
to experience sanctification through Spirit-empowered, holy living (Rom. 6:19; Gal. 5:16; Phil. 
2:12–13; Col. 1:10; 1 Thess. 4:7). As motivation to live a sanctified life, Paul wrote of the future 
time when believers’ works will be judged and rewards will be given (Rom. 14:10; 2 Cor. 5:10; 
cf. 1 Cor. 3:10–15). The goal of sanctification is eschatological: to be presented to God in 
complete purity (Eph. 5:26–27; Col. 1:22; 1 Thess. 3:13; 5:23). 
 
In 1 Timothy 2:15 Paul focused on the future aspects of a woman’s salvation. This is 
underscored by his choice of the future tense of the verb. In particular, he stressed the 
necessity of her consistently living a life characterized by holiness and obedience, one worthy of 
future rewards. In other words he was referring here to salvation as the consummation of the 
process of sanctification. As he did elsewhere (e.g., Col. 1:21–23; 1 Thess. 5:8–9), Paul used the 
hope for attaining the fullness of salvation as a motivation to faithful Christian living. 
Use of διά. The preposition διά may refer to ultimate cause, to efficient cause, or to attendant 
circumstance. Either of the latter two senses would fit here, but attendant circumstance seems 
preferable, given the contextual stress on the process of sanctification. More specifically, 
“childbearing” is one of the good works that is to be part of the lifestyle of a godly woman (cf. v. 
10). 
 
Use of the definite article. Some commentators consider the use of the definite article before 
“childbearing” to be par excellence (i.e., it is the most important of all instances of 
childbearing). This makes possible the interpretation “the Childbearing” as a reference to the 
birth of Christ. It is equally possible, however, to consider its use to be generic (i.e., it describes 
the whole process of “childbearing”), and this sense fits the flow of Paul’s argument better. 
Meaning of τεκνογονία. The literal meaning of the noun τεκνογονία is certainly “childbearing.” 
The question is whether it is used literally or figuratively in this passage. A literal view seems 
improbable here, since not all women bear children. Further, τεκνογονία may refer not only to 
childbearing but also to child-rearing. This suggests that a far more probable explanation of the 
term is that it serves as a synecdoche of the part for the whole. That is, childbearing represents 
“the general scope of activities in which a Christian woman should be involved.” 
In Paul’s day this was an appropriate figure to use, since a woman would commonly be married 
and involved in child-rearing in much if not all of her adult life. Further, these were activities of 
surpassing social worth for a first-century woman. Support for this position comes from 1 
Timothy 5:14, in which Paul stated that he desired young widows to marry and to “bear 
children” (τεκνογονεῖν). 
 
Qualities worthy of eternal rewards. Carrying out activities is not enough, however, to 
participate in the rewards that may accompany eschatological salvation. The inner qualities of a 
Christlike character must also be present, and so Paul mentioned four of them. 
Verse 15 is actually a conditional sentence whose protasis, “if they remain” (ἐάν μείνωσιν), 
comes at the end of the sentence. The verb, meaning “remain, continue, abide,” has the sense 
of not leaving the realm or sphere in which one finds oneself. The change from third person 



singular (“she shall be saved”) to third person plural (“they remain”) is awkward, but can be 
understood by noting that in verses 9–15 Paul referred to women either with the plural noun 
(v. 9: γυναῖκας) or with the singular, generic noun (vv. 11–12: γυνή). Thus in verse 15 Christian 
women are in view in both parts of the sentence; an understood generic noun is used in the 
first part with a singular verb, and a plural form is understood with the plural verb in the second 
part. 
 
Next, Paul specified that Christian women are to remain “in faith and love and holiness.” These 
nouns are used without the definite article to stress the qualities involved. “Faith” (πίστει) is 
active, personal faith in Christ (cf. Eph. 1:15). He is also the source of that faith (1 Tim. 1:14; 2 
Tim. 1:13), and its result is practical activity (1 Thess. 1:3). “Love” (ἀγάπῃ) is love that reaches 
out to serve others (1 Cor. 13:4–7; Eph. 5:2; Phil. 1:15–16). “Holiness” (ἁγιασμῷ) refers to the 
daily process of sanctification and “it is always assumed that it is accomplished on the basis of 
the state of sanctification attained in the atonement.” The condition of holiness that results 
stresses the active process of being sanctified. 
 
The final phrase, “with discretion” (μετά σωφροσύνης), serves as the closing bracket for Paul’s 
instructions concerning women in the worship assembly in 1 Timothy 2:9–15. The word 
σωφροσύνης also occurs in verse 9, where women are exhorted to adorn themselves with 
decency and discretion. The term carries with it the ideas of good judgment, moderation, and 
self-control, and in verse 15 the term underscores the moderation and self-control Christian 
women are to demonstrate as they participate in the process of progressive sanctification. 
Summary. In verse 15 Paul summarized his discussion of how women are to act in the worship 
assembly, and he stated the expected result: They will experience salvation in the 
eschatological sense, which includes the judgment of works and receiving of rewards. Women 
are to fulfill their proper role in life, a concept summarized by “childbearing.” This figure of 
speech refers to the general scope of activities in which Christian women are to be involved. 
In addition to these outward activities, women should have the inner adornment of Christian 
character, typified by faith, love, and holiness, accompanied by discretion. Together these 
activities and attitudes combine to exemplify the “good works” of verse 10 with which a woman 
is to adorn herself. These works are the result of God’s working in the life of the believer (Phil. 
2:13) and are worthy of eschatological rewards. Therefore in the fullness of eschatological 
salvation (“she shall be saved”), women will receive rewards commensurate with the good 
works they have done (2 Cor. 5:10). 
 
Conclusion 
First Timothy 2:11–15 is a key passage in understanding the New Testament’s teaching on 
women in ministry. In seeking to provide a consistent exegesis of this passage, this article has 
sought to determine how the original audience—Timothy and those in the Ephesian church—
would have understood the Apostle Paul’s directives to them. 
 
In 1 Timothy 2 Paul addressed four problem areas in the worship assemblies at Ephesus and 
gave directives for correcting them. First, believers should offer prayer in the assembly for all 
individuals, especially government officials (vv. 1–7). Second, the men must pray with cleansed 



consciences, free from the stain of interpersonal conflicts (v. 8). Third, the women, rather than 
dressing ostentatiously, should adorn themselves with modest clothing and attitudes and with 
deeds worthy of eschatological reward (vv. 9–10). 
 
Fourth, the women should learn with an attitude of quiet submissiveness, rather than be 
involved improperly in teaching and leading men in the worship assembly (vv. 11–15). More 
specifically, Paul directed women to learn in the worship assembly with a quiet and submissive 
attitude rather than to teach or have authority over a man in that context. He gave two reasons 
for this directive. First, the pattern of male headship was established in creation and Paul 
wanted to see this principle affirmed in the church. Second, the principle of male headship was 
violated through the reversal of authority roles in the Fall with devastating consequences, and 
Paul wanted the believers to avoid such a role reversal and its consequences in the church. 
Despite the results of this reversal of roles in the Garden of Eden, women who fulfill their God-
ordained roles as women and who have the inner adornment of a godly character may expect 
to receive future perfection of salvation with its accompanying rewards.1 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

1 Ann L. Bowman, “Women in Ministry: An Exegetical Study of 1 Timothy 2:11–15,” Bibliotheca 
Sacra 149 (1992): 193–13. 



Exhibit 3: Analysis of Ray C. Stedman Article, November 21, 1976 
 
Pastor Paul Brown and Pastor Roberto Munguia provide a thoughtful critique of 
Ray Stedman’s article from 1976. We included it because Stedman wielded a 
great deal of influence as an excellent Bible teacher. Oddly, in this article he 
appears to fall into a confirmation bias trap as well. He makes a case that women 
cannot be limited from ministry roles due to gender distinctions and then 
concludes that they must be excluded from the role of elder because they are 
women. Roberto and Paul provide many helpful incites by highlighting logical 
leaps and inconsistencies throughout his article. I appreciate their grace and 
gentleness.  
 
Keith C.  
 
Should a Woman Teach in Church? 
The social movements of every age seem to be used by God to force Christians to re-examine 
(and clarify) their understanding of what the Scriptures teach. Painful as they may be, every 
such re-examination results ultimately in stronger and clearer statements on the subjects in 
question than the church has ever had before. This is certainly the case in the matter of the 
woman's role in the church. The secular Women's Liberation movement is forcing church 
leaders everywhere to distinguish carefully between attitudes toward women derived from 
customs and traditions of the past (often strongly macho-dominated) and what the Bible 
actually teaches and what the early church actually did. 
 
Commentary 
It is sad to know so little has changed in 44 years since the writing of this article. The situation 
has become even worse today, since what Stedman calls “the secular Women’s Liberation 
movement” has gained a strong foothold in the church. It appears, in many cases, the church 
has forgotten the study of the Bible in lieu of political correctness and “moving along with the 
times”. 
 
In the scope of this brief article it is not possible to answer all the questions which are being 
raised today. But we would like to examine the specific question being asked by many 
Christians today: Should a woman teach the Scriptures, and especially, should she teach men or 
when men are present? 
 
We can say at once that the New Testament clearly indicates that both men and women 
receive the gifts of the Holy Spirit without distinction in regard to sex. Included among these is 
the gift of teaching, and other related gifts, such as prophesying (basically, preaching), 
exhortation, and the word of wisdom and of knowledge. Women prophets are referred to both 
in the Old and New Testaments, and older women are instructed by the Apostle Paul to teach 
the younger women. 



 
Commentary 
It should be immediately noted that we have no disagreement that both men and women are 
equally gifted, and that some women are gifted to teach the Scriptures. The only question we 
are addressing is whether or not the New Testament prohibits women from teaching men in 
the context of Church gatherings.  
 
A somewhat oblique reference in First Corinthians 11:4-5 suggests that both men and women 
were free to pray or prophesy in the open meeting of the church, though the woman must do it 
in such a way as to indicate that she recognizes the headship role of her husband. If she does 
so, there seems to be no objection to the fact that men would be present in the congregation, 
or any limitation placed on her for that reason. From the viewpoint of spiritual gifts, it seems 
clear that "in Christ there is neither male nor female" (Galatians 3:28c) and God expects every 
woman to have a ministry as much as he expects every male to have one. 
 
Commentary 
While 1 Corinthians 11 does clearly indicate that both men and women were free to pray and 
prophesy, there are two considerations in order to understand this correctly. First, Stedman 
equates the gift of prophesying to “basically, preaching”. Prophecy, however, is not limited to 
preaching, as we understand it today. Paul defines the gift of prophecy as follows: “But one 
who prophesies speaks to men for edification and exhortation and consolation.” (1 
Corinthians 14:3). In this passage, the word for men is ἄνθρωπος which refers to a human 
being, a person of either sex, (i.e. “mankind”). What Paul is saying then, in 1 Corinthians 11, is 
that both men and women can bring some word of edification, exhortation or consolation, to 
the church. This does not necessarily refer to teaching, as Paul uses that word in 1 Timothy 2. 
 
Secondly, there is no mention of in what context this is to take place. Stedman (and others) 
assume that the women here would be praying and prophesying in the public worship service 
where men would be present. However, this is not stated in the text. These women could 
have been doing these things in the context of other women or children. When the context is 
the public worship gathering, Paul exhorts women to ‘stay silent in the churches’ (1 Cor. 
14:34). We will further explain what Paul means later in this article. 
 
In addition, Stedman, in the paragraph above, uses Galatians 3 to demonstrate equality of 
ministry between the sexes. However, Paul’s argument has nothing to do with ministry or 
giftedness. Paul is making the point that “you are all sons of God, through faith” (Gal. 3:26). 
The argument is one about being accepted into God’s family by faith, not one of serving God 
through the exercise of gifts in ministry. 
 
Though the ministry of women in the New Testament churches is not prominent in the record, 
nevertheless, there are certain references which indicate they were frequently and widely used 
in various capacities. Almost all commentators agree that Priscilla and her husband Aquila were 
side-by-side companions of the Apostle Paul in his work both in Corinth and in Ephesus, and 
that of the two, Priscilla was the more gifted and capable teacher, since her name is most often 



listed first. (The statement that Priscilla was the more gifted teacher based on the order of 
reference, seems trite. Since Paul greets her first in Romans 16:3, are we to assume that he 
liked her better?) They were, together, the instructors of the mighty Apollos in his early 
preaching efforts. Here is a clear-cut case of a knowledgeable woman being used in the 
teaching of a man with no hint of an objection from Paul. 
 
 
Commentary 
In Acts 18:24ff we meet Apollos, a Jew from Alexandria who was “competent in the 
Scriptures.” Apollos was teaching throughout Ephesus and on one occasion Priscilla and 
Aquila heard him speak. Upon hearing him they recognized some deficiency in his teaching, 
so the passage tells us, “they took him aside and explained to him the way of God more 
accurately.” From this passage the argument is made that since the Scripture speaks of both  
Priscilla and Aquila explaining the Scriptures, there is implied approval of a woman (Priscilla) 
teaching a man (Apollos). 
 
There are two difficulties with this reasoning. The couple is said to have explained the way of 
God to Apollos. This could very simply mean that as a couple they heard him speak, asked to 
meet with him afterward, and jointly met with him while Aquila instructed him. Priscilla may 
or may not have verbally participated. Secondly, even if we allow that Priscilla participated in 
the instruction, we have to recognize that this is a very different context than a woman 
teaching a man in a public setting, which is what Paul prohibits in 1 Timothy 2:12, where he is 
instructing Timothy about “how one ought to behave in the household of God, which is the 
church of the living God.” 
 
Further, in Paul's letter to the church in Philippi he urges an unnamed fellow-worker (probably 
Epaphroditus) to "help these women who have contended at my side in the cause of the 
gospel," (Philippians 4:3 NIV). 
 
In the letter to the Romans he mentions other women who labored with him "in the Lord," 
(Romans 16:1-2, et al.). 
 
Commentary 
It would appear that Stedman introduces ideas into the text. There is no disagreement among 
evangelicals (or anyone else) that women participated in ministry. This is true of the Apostles 
as well of Jesus, himself. However, participating in ministry says nothing of what their role in 
that ministry was. Stedman makes the assumption that their participation must have 
included teaching. No such conclusion can be asserted from the text. To assume they taught 
is to go beyond what the text says. 
 
Perhaps no question would ever have arisen about the propriety of women's ministry were it 
not for two passages from Paul's hand which seem to lay severe restriction upon them. In First 
Corinthians 14 he says, 



As in all the congregations of the saints, women should remain silent 
in the churches. They are not allowed to speak, but must be in 
submission, as the Law says. If they want to inquire about something, 
they should ask their own husbands at home, for it is disgraceful for a 
woman to speak in the church. (1 Corinthians 14:33b-35 NIV) 

 
Again, in First Timothy 2 he says, 
 

A woman should learn in quietness and full submission. I do not permit a 
woman to teach or to have authority over a man; she must be silent. 
(1 Timothy 2:11-12 NIV) 

 
Taken by themselves, apart from their contexts, these two passages do seem to prohibit any 
kind of teaching ministry for women, especially in any public way, within the church. But let us 
look at some guidelines of interpretation which will help us in understanding just what the 
apostle means: 
 
Nothing in the above quoted passages can be taken in such a way as to contradict what the 
apostle himself permitted, or referred to with approval, in the practice of the church. He surely 
did not teach one thing and practice another. If, in First Corinthians 11, he speaks with approval 
of a woman praying or prophesying in public, as he does, then, surely, in First Corinthians 14 he 
does not contradict himself by forbidding women even to open their mouths in any 
circumstance in the public meeting of the church. We must, therefore, read the prohibition of 
Chapter 14 as applying to something other than the ministry of women permitted in 
Chapter 11. 
 
Commentary 
Here Stedman rightly invokes the principle to let Scripture interpret Scripture and that one 
Scripture, rightly interpreted, will never contradict another. However, he forgets one 
principle – we should always interpret the less clear in light of the clearer. In fact, he does just 
the opposite. While 1 Timothy 2:12 is very clear, 1 Corinthians 11 is less so. Having also 
shown above that 1 Corinthians 11 does not give clear permission for women to teach men, 
the force of Stedman’s argument here is lost. We do not understand why but Stedman 
stretches the meaning of 1 Corinthians 14 to mean that the passages forbids women even to 
open their mouths in any public meeting—which is an incorrect interpretation and 
application of what Paul said.  
 

…these two passages do seem to prohibit any kind of teaching ministry for women, 
especially in any public way, within the church… 

 
 
Commentary 
Stedman appears to overlook that the context (see vv. 29-32) is prophesying in a public 
church gathering. Verse 30, where the word silent is used, means to refrain from prophesying 



but cannot be construed as a total prohibition from speaking in any way at a public gathering. 
For reasons unknown to us it would appear that Stedman is employing some sort of 
strawman argument.  
 
We must note that the immediate context of both passages quoted above has to do with the 
problem of disorder, and even some degree of defiance, in the actions of the women involved. 
In both passages, though widely separated as to recipients and locality, the 
word submission appears: 
 
In Corinth the problem was one of so conducting the meeting that edification of all present 
would be central; therefore tongues were to be controlled and limited, and so was the exercise 
of prophesying. Furthermore, they were to remember that "God is not a God of disorder but of 
peace," and then follows the warning against women speaking in the church. It is clear from 
this that the apostle was not concerned about women who properly exercised their gifts in 
prophesying or in praying but was greatly concerned about women who disrupted the meetings 
with questions and comments, and perhaps even challenged the teaching of apostolic doctrine 
with contrary views. This is what he prohibited, as Verse 37 makes crystal clear: 
 

If anybody thinks he is a prophet or spiritually gifted, let him 
acknowledge that what I am writing to you is the Lord's command. 
(1 Corinthians 14:37 NIV) 

 
He then closes the whole section with the admonition, "But everything should be done in a 
fitting and orderly way," (1 Corinthians 14:40 NIV). 
 
Commentary 
Stedman rightly understands that Paul was instructing the Corinthian Church in proper order 
for worship. Chapters 12 – 14 primarily speak to the issue of the use of tongues and prophecy 
in public worship. In chapter 12, Paul begins to answer the question about spiritual gifts, 
speaking to the value of all gifts. There is no single gift that is more important than another. 
All are of equal importance to the health of the body. In chapter 13 he speaks to what he calls 
a “more excellent way.” That is, instead of disputes arising because of one’s giftedness, we 
should hold high the value of loving one another, and letting that love be our focus rather 
than our performance. Finally, in 14:1-25 Paul addresses the right and wrong ways to use the 
gifts of tongues and prophecy.  
 
Having said all that, he then says in 14:26, “What then, brothers?” In other words, “now that 
I’ve instructed you properly about the uses and abuses of gifts, what does an orderly worship 
service look like?” It is in this context that Paul states, “As in all the churches of the saints, the 
women should keep silent in the churches. For they are not permitted to speak…” Paul does 
not limit this instruction only to Corinth, which Stedman argues had a particular problem with 
unruly women. Instead, he writes this as a principle “in all the churches.” Are we then to 
assume that every church had the same problem with unruly women who were speaking out 
of turn? While this may, or may not, have been the case, Paul does not speak this as a 



corrective only in situations where women are unruly, but as a rule of proper order in all the 
churches. This is indicated when he says in verse 36, “Or was it from you that the word of God 
came: Or are you the only ones it has reached?” In effect he is saying, “Don’t think you can 
behave differently in worship than all the other churches. The word of God is clear to 
everyone.” 
 
There is another element in the context that may help us understand Paul’s words in these 
two verses. For what we read in verse 35, the women referred to here are married women 
(they are to ask their own husbands at home). So, the issue of submission is clear. With all 
the freedom women had gained in the church (opposed to the Roman, Greek and Jewish 
cultures) they must remember that they are commanded by God to submit to their husbands. 
 
The word to Timothy (who was probably living at Ephesus) is similar in character. The general 
context in which these words about women appear is concerned with regulating the behavior 
of Christians at meetings, as 3:14 makes clear: 

Although I hope to come to you soon, I am writing you these 
instructions so that, if I am delayed, you will know how people ought 
to conduct themselves in God's household, which is the church of the 
living God, the pillar and foundation of the truth. (1 Timothy 3:14-15 
NIV) 

 
In line with this purpose, Paul tells the men how to pray (without anger or disputing), and the 
women how to adorn themselves (not with fine clothing but with good works), and from this he 
moves to the words of prohibition against a woman teaching or having authority over a man. 
These words cannot be taken as an absolute (no woman should ever teach a man) for if that 
were true Paul should have rebuked Priscilla for having a part in instructing Apollos. The words 
"have authority over" provide us the key to understanding this passage. Women should not be 
permitted the role of authoritative definers of doctrine within the church. They must not be 
permitted to do this, even though they may mean well, for the role of authoritative interpreters 
is given by the Holy Spirit to the apostles and elders, who, in the New Testament, were 
invariably men. This is supported by Paul's references to Adam and Eve which follows. 
 
Commentary 
The argument that “These words cannot be taken as an absolute…” is proven false since he 
bases that statement on the assumption that Priscilla was instructing Apollos, which we 
addressed earlier. 
 
We also have to recognize that the conjunction in 1 Timothy 2:12 is “or”, as Stedman rightly 
quotes. If the passage said, “I do not permit a woman to teach and to exercise authority…”, 
there may be reason to consider this a prohibition only against women being “authoritative 
definers of doctrine.” Since it says, “to teach or exercise authority” we must see these as two 
separate prohibitions, carrying the meaning, “I do not permit a woman to teach, nor do I 
permit women to exercise authority over a man.” 
 



We also need to see the emphasis Paul makes in verses 11 and 12: 
• A woman must quietly receive instruction à I do not allow a woman to teach 
• With entire submissiveness à I do not allow a woman to exercise authority over a 

man (see note about the “or” above) 
The fact that Paul is stating the same principle twice in back to back verses should leave clear 
his intent. (this same parallelism can be made with the 1 Corinthians passage). 
 
From this we are warranted in drawing certain conclusions to guide our conduct today: Women 
certainly can teach. They are given the gift of teaching as freely as it is given to men, and they 
must exercise those gifts. Women can teach within the context of church meetings. They are 
certainly free to teach children and other women without question but are free to teach men as 
well if what they are teaching is not a challenge to the understanding of doctrine held by the 
elders of the church. Many godly and instructed women know far more about the Scriptures 
then many men, and it would be both absurd and unscriptural to forbid such men to learn from 
such women. 
 
Commentary 
We believe that Stedman has not proven this point in his exposition. We firmly agree that 
God has gifted women for ministry, and that all of the gifts the Holy Spirit gives are available 
to all believers, including women. However, we differ from him in believing that God, in his 
sovereignty and through His revealed Word, has declared that only men should teach in a 
public church setting where other men are present. 
 
Even the elders should recognize the often unique and godly insights of gifted women teachers 
and should seek their input in arriving at an understanding of the Scriptures. It is, however, the 
duty of elders to make the final decision of what is to be taught. No woman may participate in 
this. 
 
It is my hope that this brief survey will help many in understanding the difficulties involved in 
answering the question with which we began. I, personally, thank God for the gifted woman 
teachers among us at PBC and rejoice that we have little or no problem with the question of 
proper authority in this matter. 
 
Commentary 
While there are a multitude of legitimate, and very valuable, ways that women minister in 
the context of the church, we have to conclude that teaching publicly where men are present 
and having authority over men are not included in that list.  
 
God forbid that we should ever limit a woman’s contribution in ministry based on cultural or 
man-made hierarchy, or ever put limits on women beyond what God Himself establishes. He 
created two sexes with purpose, as part of His divine plan for mankind. Let us continue to 
appreciate the value of each, while recognizing and affirming the God-given distinctions. 
 
 



 
 

Exhibit 4: Relevant Magazine Article 
 

 
YES CHURCHES NEED WOMEN WHO TEACH, LEAD, AND PREACH: A BIBLICAL RESPONSE 
 
On the surface the proposition that churches need women who teach, lead, and preach is not 
controversial at all. One finds it hard to imagine that healthy churches in the body of Christ 
would not want capable women serving and teaching. This issue has always been (and remains) 
in what contexts. For the Christ-follower, the prescription for answering this question begins 
with the question, “What does the Bible say?” Naturally, in interpreting Scripture one has to ask 
the questions: “What do the words in a given text say, what do they mean, and how then 
should we live and minister?” Along such lines, passages should be read in context, 
understanding that there is an immediate context (in close proximately to the verse), a broader 
context (where the verse fits into the book of the Bible), and the wider context (where does the 
verse or passage fit into the larger schema of Scripture). We take a common sense reading of 
the text with a grammatical historical approach.  
 
Articles debating the role of women as pastors, preachers, and teachers are plentiful. They are 
not always biblical or carefully articulated. Too often each side resorts to strawman type 
arguments that present the opposing view they wish to debate as a caricature of itself. That is, 
they misrepresent the counter-position. Below is an example of such an article that was 
originally published in October of 2019. The responses to the key points of this article in 
Relevant magazine are held unanimously by the pastoral staff.  
 
Keith C.  
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Yes, Churches Need Women Who Teach, Lead and Preach 
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 There’s been a lot of buzz surrounding women lately. From Hollywood and #MeToo to 
Christians and #ChurchToo, women are demanding their voices be heard … and many are 
listening. Women everywhere are echoing Oprah’s famous line—“A new day is on the 
horizon!”—from her empowerment speech during Golden Globes. 
But naturally, just like everything else in culture, not everyone agrees—particularly when it 
comes to women’s role in the Church. After John Piper came out with a response stating 
women should not pastor (or teach), Twitter users took it as an opportunity to promote, 
encourage and affirm the women who have impacted them in their faith and in their theology. 
Names of women rolled in for hours and with reason. Historically, women have been crucial 
aspects of the Church’s growth and spiritual formation. It’s apparent women belong in 
leadership. 
 
Here are five reasons why: 
 

1) WOMEN WERE FOUNDATIONAL TO THE SPREADING OF JESUS’ MESSAGE. 
 

Not only was “the woman at the well” the first evangelist to Samaria, and the women at the 
tomb the first witnesses and proclaimers of Jesus’s resurrection, but Mary of Bethany was 
affirmed by Jesus as “doing the right thing” in “sitting at Jesus’ feet.” In antiquity, “sitting at 
the feet” literally meant “being a disciple.” Even Paul, during his ministry made mention of 
several leading women in his salutation to the Roman Church (Romans 16). Among these were 
Junia the apostle and Phoebe, Paul’s emissary and the translator of the letter. We also know 
of several house-church leaders like Chloe and Nympha (1 Corinthians 1:11, Colossians 4:15), 
and Priscilla, who also taught Apollos “the more accurate way” about Jesus. 
If women were crucial in leading Jesus’s movement in the very beginning, why wouldn’t they 
be as crucial in doing so now? 
 
Scipture teaches that women are permitted to preach the Gospel to both men and women 
(Matt. 28:16-20), so there is no problem with the woman at the well being an evangelist. 
 
We will make a few observations about curious examples given statement 1:  
 
 
 

1) WOMEN WERE FOUNDATIONAL TO THE SPREADING OF JESUS’ MESSAGE. 
 
We don’t know of anyone who would differ with this observation. Nevertheless, we do find the 
writer’s subsequent argumentation inaccurate or confusing. We will examine it and explain why 
using the following examples: 
 
“but Mary of Bethany was affirmed by Jesus as “doing the right thing” in “sitting at Jesus’ 
feet.” In antiquity, “sitting at the feet” literally meant “being a disciple.” 
 



Mary sitting at the feet of Jesus has nothing to do with leadership or teaching. No one has 
suggested that women are excluded from following Jesus. However, the point of the passage is 
not that Mary was a disciple, per se; that is a given throughout all Gospel accounts. The point of 
the passage is priority. Mary had the right priorities. Martha did not. Mary’s priority in this 
vignette is one of eternal consequence while Martha is distracted by the cares of the world (Luke 
10:38-42). The passage has nothing to do with leadership or preaching.  
 
“Among these were Junia the apostle and Phoebe, Paul’s emissary and the translator of the 
letter.” 
 
Nowhere in Scripture is Junia described as an apostle. It is not correct to say that Junia was an 
apostle. Romans 16:7 reads, “Greet Andronicus and Junia, my kinsmen and my fellow prisoners. 
They are well known to the apostles.” This verse does not imply that Junia was an apostle; 
rather, it simply states that she, probably because of her ministry, was “well known” to the 
actual apostles. 
 
In regard to Phoebe, it is clear she delivered the letter of Romans, but it is difficult to determine  
how or where the author gets that she was also the translator of the letter. We searched a 
2017 blog post by the same author on Phoebe but found nothing to indicate how she drew this 
conclusion. Perhaps it was an extrabiblical account. Either way, neither delivering the letter or 
translating it implies teaching or having authority over a man (2 Timothy 2:12-13).  
 
We also know of several house-church leaders like Chloe and Nympha (1 Corinthians 1:11, 
Colossians 4:15)… 
 
This is another puzzling interpretive choice. It seems a bit of a stretch to say that Chole and 
Nympha were “house-church leaders.” For example, Colossians 4:15 only states that the church 
met in Nympha’s house. People today host small groups in their homes but do not necessarily 
lead or facilitate. Nympha may have simply hosted the church in her home. There is an absence 
of evidence that she preached, taught, or exercised any authority in this church. The 
temptation to read one’s bias into the text must be resisted. We are reminded that the 
Mormon Church practices proxy baptism based upon the inconclusive and vague statement in 1 
Corinthians 15:29.  
 
and Priscilla, who also taught Apollos “the more accurate way” about Jesus. 
 
Even today in churches where women do not teach mixed gender groups, it is not uncommon 
for a couple to co-facilitate a small group, disciple another couple, or evangelize an individual in 
their own residence. The writer oddly omits reference to, or fails to make mention of, Aquilla. 
Why do we mention this? Priscilla is always listed with her husband, and in Acts 18:26, the 
couple took Apollos aside “and explained to him the way of God more accurately.” Apollos 
“knew only the baptism of John” (v. 25) and had some significant gaps in his knowledge. Thus, 
Priscilla and Aquilla stepped in to fill in those gaps and strengthen his foundation in the 
Christian faith.  



 
It is possible that Apollos was not yet a true Christian, but fell into the category of an Old 
Testament “God-fearer,” one who worshiped the one true God but did not have a complete 
knowledge of the Gospel. In this case, Priscilla and Aquilla’s teaching would be more akin to 
evangelism, explaining fully the person and work of Christ. This could potentially be the case 
since before meeting Priscilla and Aquilla, Apollos “taught accurately the things concerning 
Jesus” (v. 25), but only after their instruction/evangelism does Luke say Apollos was explicitly 
“showing by the Scriptures that the Christ was Jesus” (v. 28). 
 
It is interesting to note that Priscilla played a part in equipping Apollos, but she herself did not 
participate in Apollos’ ministry in which he “spoke and taught accurately the things concerning 
Jesus” (v. 25) and “powerfully refuted the Jews in public, showing by the Scriptures that the 
Christ was Jesus” (v. 28). Priscilla apparently knew more than Apollos, but she left the public 
preaching and teaching to him. 
 
2) WOMEN ARE GIFTED FOR MINISTRY IN THE CHURCH. 
 
Nowhere in the New Testament are the Spirit’s gifts gender-specific. In fact, Joel the Prophet 
spoke concerning Pentecost, “In the last days, God says, I will pour out my Spirit on all people. 
Your sons and daughters will prophesy … Even on my servants, both men and women, I will 
pour out my Spirit in those days, and they will prophesy.” Since we are living post-Pentecost, 
we can be sure God has poured out His Spirit on all flesh—both men and women. This also 
includes young, old and people in every ethnic group. The Holy Spirit has gifted the Church 
with the ministries and offices that it needs for its mission, as well as for the purpose of 
building one another up. 
 
In 1 Corinthians, Paul addresses both “brothers and sisters” when speaking of the gifts, 
claiming some will perform miracles, some will prophesy, some will be teachers, others 
evangelists and even others pastors. These are gifts distributed by the Spirit to both men and 
women, as God sees fit. 
 
Shouldn’t women use the gifts given to them by God to lead the Church, for its uplifting and 
edification? 
 
We completely agree that women are gifted for ministry in the church and that they should use 
their gifts to uplift and edify. However, while it is true that “nowhere in the New Testament are 
the Spirit’s gifts gender-specific,” there are several places in which an office is gender-specific. 
Elders must be “the husband of one wife” (1 Tim. 3:2; Titus 1:6). Paul assumes that elders are 
men only. While women can and should use their gifts to serve the Lord, Scripture reserves the 
office of an elder for men. 
 
The author says, “In 1 Corinthians, Paul addresses both “brothers and sisters” when speaking of 
the gifts, claiming some will perform miracles, some will prophesy, some will be teachers, others 
evangelists and even others pastors.” We believe the author is referencing 1 Corinthians 12:27-



28, which reads “Now you are the body of Christ and individually members of it. And God has 
appointed in the church first apostles, second prophets, third teachers, then miracles, then gifts 
of healing, helping, administrating, and various kinds of tongues.” Brothers and sisters is not 
found in the original language; however, it is found in some new gender neutral translations.  
That said, while it is true that there is no reference to gender here, it also does not preclude 
that some of these gifts could have been reserved for men only. In fact, the most natural 
reading would assume that “apostles” would be all male, since indeed, all twelve apostles were 
men. Our concern, as it was in the discussion of Mary and Martha is that the author misses the 
point of the passage. The point of this passage, which follows the body metaphor of the church, 
is not that every gift is given to both genders, but that believers possess various gifts and each 
serves a unique role in the body of Christ. 
 
The author also fails to take into account the wider context of 1 Corinthians. In 1 Corinthians 
14: 
 

“What then, brothers? When you come together, each one has a hymn, a lesson, a 
revelation, a tongue, or an interpretation. Let all things be done for building up. If any speak 
in a tongue, let there be only two or at most three, and each in turn, and let someone 
interpret. But if there is no one to interpret, let each of them keep silent in church and 
speak to himself and to God. Let two or three prophets speak, and let the others weigh 
what is said. If a revelation is made to another sitting there, let the first be silent. For you 
can all prophesy one by one, so that all may learn and all be encouraged, and the spirits of 
prophets are subject to prophets. For God is not a God of confusion but of peace.” (1 
Corinthians 14:26–33) 

 
Why is this passage of importance? Ignoring for the moment the use of the term “brothers,” 
the Holy Spirit, speaking through the pen of the Apostle, makes it clear that possessing a gift 
does not include using it how one pleases or outside the prescriptions of Scripture. There are 
what one could call “designer specifications” limiting or restricting the use of one’s gifts. The 
Designer is God and His specifications are found in His Word. Those who spoke in tongues were 
restricted in their use. Those who prophesied were restricted in their use. Similarly, regardless 
of one’s gift set, they may not exercise those gifts beyond the specifications of God’s word, 
regardless of the culture or one’s ideology.  
 
 

2) WOMEN BEAR GOD’S IMAGE, TOO. 
 

In the creation narrative, men and women were both given an equal responsibility to bear 
God’s image, have dominion/”rule” over creation, and be fruitful. In both genders being 
“made in the image of God,” we understand that the fullness of God’s personhood is 
expressed in not only in masculinity, but also in femininity. We were created to be reflections 
of God—to speak and act for Him in our distinctions. 
 



God affirms this when He uses female-specific imagery when relating to His people—like a 
bear to her cubs (Hosea 13:8), an eagle hovering over her young (Deuteronomy 32:11), a 
mother comforting and weaning her child (Isaiah 66:13, Psalm 131:2), a nursing woman (Isaiah 
49:15) and a woman in labor (Psalm 131:2). Even Jesus compares Himself to a mother hen 
(Matthew 23:37). 
 
If God is reflected in both masculine and feminine terms when nurturing His people, shouldn’t 
both genders be reflected in leadership—when nurturing members of the Church?   
This leads to the next point: 
 
We agree that women, along with men, bear the image of God (Gen. 1:27). Men and women 
have equal value and equal standing before God, and both were given the responsibility to rule 
over creation. However, we do not follow the author’s logic when she says, “If God is reflected in 
both masculine and feminine terms when nurturing His people, shouldn’t both genders be 
reflected in leadership—when nurturing members of the Church?” Just because women are 
made in God’s image and God uses feminine illustrations to describe aspects of His love does not 
mean that He has ordained women to be leaders, elders, or preachers in the church (1 Tim. 2:12-
13; 1 Tim. 3:1; Titus 1:5-6). That is quite a logical leap.  
 
 
4) WOMEN NEED WOMEN ADVOCATES. 
It’s no surprise that men and women are different—each having different experiences and 
different needs. Because of this, we need a diversity of voices in leadership who can guide and 
pastor men and women and speak to their particular situations. Diversity in leadership is 
tantamount to authentic discipleship and foundational for healthy relationships and growth 
within a community of people. 
 
When making important decisions in the Church, female perspectives are necessary to speak 
into issues that men cannot relate to and don’t have firsthand experience in. No one knows 
the needs of women better than women. Shouldn’t leadership in the Church reflect the 
diversity of its members? 
 
Particularly in our current culture, with sexual abuse stories being exposed within the Church, 
it’s more important than ever for women to be represented when it comes to making 
decisions in leadership on behalf of the community. 
 
There is no basis in Scripture for this argument. Moreover, this argument appears to be based on 
the faulty assumption that women in biblical churches are somehow without a voice, without 
influence, and without any representation whatsoever.  
 
In short, it’s a pragmatic and emotional argument, not a biblical one. However, we do generally 
agree that there is wisdom in having women in leadership within the bounds that God has set, 
namely that women should have a specific discipling ministry to other women (Titus 2:3-5). The 
author’s argument that, “it’s no surprise that men and women are different—each having 



different experiences and different needs,” actually supports the notion that women should be 
focusing on ministering to women and men should be focusing on ministering to men since one 
tends to understand one’s own gender better. Who better to serve and represent women than 
women (Titus 2:3-5)? 
 
This, of course, does not preclude fellowship among brothers and sisters in Christ, nor does it 
preclude the example the author gave that men should listen to women on issues like sexual 
abuse. There is no need, however, for women to preach and teach on these issues with biblical 
authority and thus violate 1 Timothy 2:12; rather they can help men understand these issues in 
personal conversations, by sharing a testimony, doing a Q&A, or sharing their thoughts in a 
public setting: congregational meetings, committee meetings, fellowship groups, Sunday school 
classes, counseling, and small groups.  
 
5) WHEN WOMEN ARE EMPOWERED, SOCIETY AS A WHOLE FLOURISHES. 
We know that on a global scale, women are among the most oppressed people. In certain 
countries, many women have no rights in society, are sold like cattle for a bride price, forced 
into sex slavery and in some places, not even allowed to show their face in public. However, 
organizations like UN Women and the Organization for Economic Cooperation and 
Development (OECD), among others, have reported on studies that show how much of a vital 
contribution—and even complete shift in society—women make when they are educated and 
empowered. UN Women found that increased educational attainment for women and girls 
accounts for about 50 percent of the economic growth in OECD countries over the past 50 
years. Over half of this is due to girls having had access to higher levels of education and 
achieving greater equality in the number of years spent in education between men and 
women. 
 
Similarly, a study using data from 219 countries found that, for every additional year of 
education for women, the child mortality rate decreased by 9.5 percent. 
These are only a couple statistics among hundreds that prove that women’s equality is 
necessary for human flourishing. When women are empowered, everyone wins. 
If this is true on a grand and global scale, wouldn’t it be true for the overall health and growth 
of the Church? If women are celebrated, empowered and given freedom to exercise their gifts 
in leadership as God intends, imagine what it could do for the global Church—God’s kingdom 
on Earth as He intended—a glorious, united and beautifully vibrant people. 
 
Is anyone in the 21st century church arguing against the education of women within the church, 
or their participation in church matters? This is not the issue. We agree women play a vital role 
in society, economics, and culture. The issue is God’s ordained role for women in the church. 
 
A few more thoughts: 
 

1.  The crux of the issue lies in 1 Timothy 2:12–15, which states, “I do not permit a woman 
to teach or to exercise authority over a man; rather, she is to remain quiet. For Adam 
was formed first, then Eve; and Adam was not deceived, but the woman was deceived 



and became a transgressor. Yet she will be saved through childbearing—if they continue 
in faith and love and holiness, with self-control.”  

a. Paul does not “permit a woman to teach” in the church. This includes preaching 
and teaching in a church setting to an audience that includes men. 

b. Paul does not permit a woman to “exercise authority over a man” since the 
elders are those who rule (1 Tim. 5:17). 

c. The role of elder, the primary teaching and leadership role, is reserved for an 
individual who is the “husband of one wife (1 Tim. 3:1; Titus 1:6).”  

d. Paul calls women to “remain quiet” by not teaching. This has nothing to do with 
denying the participation in the local church (or the global church, for that 
matter).  

e. This is not a command that was only relevant for Paul’s culture, for Paul grounds 
this command in the creation narrative. He argues that Adam being made first 
and Eve second implies male leadership in the church. He uses the creation order 
and the “primacy of the first born” to illustrate his point (Christ being the first 
born of all creation pictures this motif as well—Col. 1:15). Furthermore, the fall 
reinforces the role of leadership for males. It was when Eve left the protection of 
Adam’s leadership that she fell, and it was when Adam abdicated his 
responsibility as leader and followed the voice of Eve that he fell. 

2. It seems God has always chosen to use men to lead His people. Abraham, Isaac, Jacob, 
the heads of the 12 tribes, Moses, David, Solomon, Ezra, Nehemiah, the prophets, and 
all 12 apostles were men. There are extremely rare exceptions (Deborah, Anna the 
prophetess), but these rare exceptions seem to only prove the rule. Furthermore, these 
women leaders appear in narrative texts, which are descriptive rather than prescriptive. 
Passages like 1 Timothy 2:11-15 are prescriptive for how the church must function. 
 

Women may be highly gifted teachers and leaders, but those gifts are not to be exercised over 
men in the service of the church. Gifts are given to all regardless of gender but with the 
distinction that the exercise of gifts is to be according to the prescriptions of Scripture. 
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